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PEEFACE. 



In presenting to the American public this Treatise of 
the Origin and Life of the Eussian Orthodox Church, 
the translator believes that he is naeeting a long-felt 
want. That this little book, by the Archpriest Basaroff, 
one of the most pious and learned Divines of the Russian 
Orthodox Church, may serve to strengthen and confirm 
the sympathies of the many who have expressed to me 
their desire to unite more closely with the holy Eastern 
Church, is the inmost prayer of 

The Translator. 

New Yokk, January 27, 1873. 



THE 

EUSSIAN ORTHODOX CHUECH, 



The Kussian Church is a branch of the Orthodox 
Oriental, grown f rpm the trunk of the Primitive Church 
of Christ, which," in accordance with the will of her 
Divine Author, was to be one and universal upon the 
whole earth. Thus built upon the foundation of the 
Apostles and Prophets, and upon Jesus Christ, Himself 
the corner stone, she derives her origin direct from the 
first proclaimers of the Gospel, and has for her Head 
the Divine Author of the New Covenant between God 
and man. Hence it is, that she appropriates to herself 
all the sufferings as well as the victories and triumphs, 
which the true faith has achieved since the 1st 
century; and even though she be younger in yeara 
than her Oriental sisters, yet she justly boasts of the 
same venerable source of her faith. The Russian 
Church originated at a time when Christian truth had 
already overcome almost all the trials which were her 
lot at the beginning. In the 10th century (988) the 
Russian nation, following the example of its Apostolic 
Grand Duke Wladimir, received holy baptism in the 
billows of the Dnieper. Nevertheless, the first indica- 
tions of Christianity in Russia were of an earlier date. 
Thus, already, the first Russian Duke Oskold, who 
reigned in the 9th century in Kiew, is said to have beeu 
a Christian. But this is historically certain, that the 



grandmotlier of Wladimir, tlie wise Duchess Olga, was 
baptized in Constantinople in the year 955. Hence 
she is esteemed the first who planted Christianity 
upon Russian soil. For, although her admonitions to 
her son Swjatoslaw to become a Christian were un- 
heeded, yet her example contributed greatly to deter- 
mine her nephew, Wladimir, to receive Christianity from 
the pure source of the Oriental Church. Already at 
this time it was strongly rumored, that the Russian 
Grand Duke, weary of heathenism, designed to create 
a change in the religion of his realm. On this account, 
numy neighboring nations dispatched their ambassadors 
to Wladimir, in order to win him over to their belief. 
Even the Mohammedans, as also the Jews, endeavored 
to interest the heathen Duke in their belief. But 
the Grand Duke hesitated for some time to lay 
aside heathenism. Then appeared before him a Greek 
missionary who almost succeeded by his sermon in win- 
ning the heart of the heathen Duke for the true faith. 
Still the wise Wladimir did not yet trust the eloquence 
even of this man, and summoning his counsellors, he 
proposed to them to make a choice from the different 
beliefs. These unanimously determined not to accept 
this or that faith until representatives chosen from 
the various regions had been convinced on the spot of 
the excellencies of the one over the other.' The emissa- 
ries soon returned, after they had visited the churches 
\ in Germany, Bulgaria and Greece. The first two did 
i not satisfy them, but they were highly delighted with 
I the splendor and dignity of the Greek ritual. " They 
/ felt," they said, "as if in the presence of the angels in 
; Heaven," while at the divine service in the Temple of 



the Holy Sophia. " If the Greek faith were not the 
best," added the most venerable of them, " then would 
the wise Duchess Olga not have accepted it." This 
speech decided the choice : the Greek Church was to 
become the mother of the Eussian. The Kussian 
Church was at first regarded as a child of the Grecian. 
The first bishops and priests were sent her from Con- 
stantinople. The administration of the ecclesiastical 
affairs, as also the cure of souls itself, was for some 
time in Kussia in the hands of the Greeks. Some of 
these reverend men undertook with joy and enthusiasm 
the Apostolic office, in this strange and half-civilized 
country, and it was not long before the light of Chris- 
tianity chased away the darkness of heathenism. In 
some parts of the Russian Territory remained yet for 
some considerable time, many a people that waited for 
the preachers of the Christain faith ; but soon these too 
heard and followed the voice from Heaven. Thus, 
even in the 12th century, the whole Kussian Empire 
could be called Christian. With the removal of heath- 
enism, the rudeness of morals disappeared also. These 
were to give place to culture, the inseparable companion 
of Christianity. 

It is also a remarkable fact that in Kussia, as in other 
countries, the first rays of enlightenment beamed over 
the young Christian nation from the asylums of the truest 
Chi-istianity — the convents. The first historians, such as 
Nestor ; the first orators, such as Cyrillus, Bishop of 
Turow ; and the leading scholars in general, were in 
Kussia, either cloistered brothers themselves, or, at least, 
were brought up ..and educated in the convent schools. 
Convent Hfc in Kussia was originally very rigid. The 
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first who introduced it there from Greece was the 
holy Antonius, born in Eussia Minor. Animated by the 
strict morals and manner of life of the monks on 
Mount Athos, he came into the region of Kiew, and 
here on au eminence he digged a cave, in which he se- 
cluded himself. Soon many others followed his exam- 
ple; and thus originated a settlement, from which pro- 
ceeded many men, who, by their holy mode of life, had 
become famous ; among others also, the holy Theodosius, 
founder of the common brotherhood in the Eussian 
convents. These two men lived and labored to the 
great praise, of God in the 11th century, and are es- 
teemed in Kiew the founders of the celebrated cave- 
cloister (Petscherskaja Laura). Even to this day are 
there to be seen numerous caves and subterranean 
chapels, the resting-places of the remains of many of 
these God-fearing men. Pious people in great numbers 
make pilgrimages everj'^ year to these homes of Christian 
self-denial, to be edified in these holy places, and to touch 
with reverence, the many bones that rest there uncor- 
rupted. For more than two hundred years Christianity 
bloomed on Kussian soil. Civilization increased 
rapidly, and Russia at that time well nigh excelled 
in culture its Oriental neighbor. But suddenly 
there came a heavy blow, which crushed the tender 
blossom of a new life, and thus hindered any .further 
progress of civilization for many centuries. In the 
year 1236 the Tartar chief Bat'iy overran Eussia with 
a horde of half a million Asiatic warriors, and in a 
few years devastated nearly the whole of the Eussian 
Emj)ire, since he burned the cities and villages, put the 
princes and priests tp death, and carried away captive 
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great numbers of citizens and peasants. Kussia was 
compelled to pay tribute, and in return obtained tlie 
privilege of being ruled by its own princes. The 
latter, however, had to pay dearly for this privilege : 
many of them lost their lives on its account, and inva- 
riably they attained to the dignity of a Grand Duke of 
Eussia only through disgrace and humiliation before 
the Tartar E^hans. Of dourse there was no lack of 
such as preferred Christian death to the favor of the 
heathen Mongols. In this respect, the Prince of Tsch- 
ernigow, Michael, with his Bojar Theodor, and the 
Prince of E-jasan, Roman, who died the death of mar- 
tyrs made themselves especially renowned, because 
they dared to defend valiantly, before the Khans, the 
Christian faith. The Russian Church, for this steadfast- 
ness in faith, unhesitatingly has declared all three holy 
martyrs, and venerates them as such to this day. But on 
the whole, such cases excepted, the Church in the interior 
of Eussia has not had much to su|fer from these barbari- 
ans. Not only her doctrine, but also her constitution, 
remained untouched by these wild invaders. On the con- 
trary, we see these terrible conquerors conduct them- 
selves with the utmost esteem for the Christian Church : 
some KJians even sought and obtained help from her. 
Thus was Alexis, the metropolitan of Moscow, in great 
honor with the Khan of the Golden horde, because this 
holy man had, in a wonderful manner, healed the Tartar 
Czarina. In the midst of these troubles (1240), a great 
victory for the Orthodox faith was won over the 
Swedes on the shores of the Neva, by the Grand Duke 
Alexander of Novgorod ; the Swedes having been 

incited by the Pope to conquer Russia with arms for 
1* 
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the Eoman Church. Equally victorious was the hero of 
the Neva over the Knights of the Sword, who for 
the same purpose attacked the towns Pskow and Is- 
borsk. 

Neither were wanting great heroes of Christian virtue 
and godliness, who, by means of their zeal for the church, 
also rendered essential service to their country. The 
names of the metropolitans, Petrus, Alexis and Jonas, 
of whom the first had predicted the future greatness of 
Moscow, which at that time was yet an insignificant 
little town ; the second of whom had gained great 
favor for the church and people by his wondrous cure 
of the wife of the Tartar iLhan, Tchanibeck ; while the 
third had proved a true comfort to his country in the 
days of misfortune, — are remembered in all Russia with 
veneration. To this period of time also belongs the 
founding of the famous^onvent of the Trinity) near 
Moscow by the holy Sergius, which was to be a veritable 
Palladium for the old capital of Russia, since it more 
than once proved itself the defence of the political in- 
dependence of the Russian Empire. Hence the zeal 
with which the devout, high and Ipw, from all parts of 
immense orthodox Russia, hasten to this sacred resting- 
place of this great man of God, here to offer up their 
prayers to God for the prosperity of the country as well 
as for their own salvation. In this manner, the Russian 
Church, although oppressed and humiliated in her outer 
life, has yet continually preserved her inner strength. 
Still more, this subjection and these trials have strength- 
ened her firmness in the faith, and have granted new 
power to her spiritual life. The trial of the Tartar yoke 
that was laid upon the Russian Church was hard and 
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wearisomej but because it was worn with admirable 
fortitude and a firm trust in God's assistance, the 
glorious liberation from it followed in the end. The 
Grand Duke Demetrius, called Donscoy, on account of 
the brilliant victories which he had won over the Tar- 
tars on the banks of the Don in the year»1380, for the 
first time after a long subjugation, and then in the year 
1550, the Czar and the Grand Duke of all Russians, 
John IV., introduced this freedom, and made the former 
rulers of Eussia themselves their sei'vants. This newly- 
achieved political liberty soon led also to the inde- 
pendence of the Kussian Church from the Patriarchate 
of Constantinople. (The motives were too important to 
neglect such a thing after the throwing off the Tartar 
yoke.) Besides the rapid growth of the Russian Em* 
pire, which, under the two Johns, the 1st and 3d, over- 
stepped the boundaries of Europe, and extended far 
east and north, in consequence of which, the adminis- 
tration of the Church from Byzantium was made ex- 
ceedingly difficult ; besides this circumstance, the mis- 
fortune happened to the Greek Empire to be conquered 
by the Turks in the year 1453, and to be, so to speak, 
all at once annihilated. The splendor and the power 
of the Greek Church were gone. Not only in her ex- 
terior situation was she oppressed and subjugated, but 
she was also attacked and despised in her faith. The 
Russian Church saw with pain how Mohammedanism 
increased more and more, how her unfortunate associates 
in the faith were obliged either to renounce their Chris- 
tian belief under the sword of the wild conquerors, 
or to die. The Russians were not yet enabled to hasten 
to the assistance of their afflicted brethren ; their own 
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wounds were still too fresh to think of taking up the 
sword for the defence of the orthodox faith in Greece ; 
and so nothing remained which the Kussians could do, 
except to unfold this faith in themselves, and give to 
their church higher power and meaning. With this 
view, the Grand Duke Theodor, in the year 1588, ap- 
plied to the Patriarch at Constantinople, in the name 
of the whole Russian clergy and people, to induce him 
.toconsent to the installation of an independent Patri- 
arch in Russia. This question was new and unforseen 
in the economy of the church. The five already exist- 
ing Patriarchates were appointed by the Ecumenical 
Councils. But to submit the establishment of a new 
Patriarchate to the decision of a general ecclesiastical 
council was almost impossible, since at that time the 
Roman Church had broken off all lawful communica- 
tion with the Oriental, and was at enmity with the 
same. K^otwithstanding all, the situation was too 
serious not to consider remedies by which this obstruc- 
tion might be removed. After a previous consultation 
with the three Orthodox Patriarchs, those of Jerusalem, 
Alexandria and Antioch, they came to the conclusion, 
that although the General Councils had appointed only 
five Patriarchs, still they had not thereby determined 
that this number was altogether necessary, and not 
to be exceeded. For it was founded neither in the 
sense of the Church, nor in the peculiarity of the 
same to sanction a general centralization in the Ec- 
clesiastical Constitution. On the contrary, as in the 
times of the Apostles each church administered her 
own affairs, so also, at a later period, the same cus- 
tom continued in the Church ; and even' in the Ecu- 
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menical Councils, several Bishoprics were placed under 
separate jurisdictions. Relying upon this accumulative 
evidence, the four Oriental Patriarchs decided that a fifth 
Orthodox Patriarch could be installed without scruple, 
and that thereby the union of the Kussian with the Greek, 
as well as the Universal Orthodox Church, was not in 
the least disturbed. Thus commenced a new era in 
the Russian Church. Governed since her origin by the 
Metropolitans, dependent on the Constantinopolitan 
Patriarchate, she now began a new life under her own 
independent Patriarch, who established his See in Mos- 
cow. The' life of the Church gained a great deal by 
this change in the Ecclesiastical Constitution. Soon 
arose an uncomnaon activity in all the branches of the 
Ecclesiastical administration. 

Tlie school system and the mission work received a 
new impetus ; eloquent preachers appeared, as Simon 
Polotzky, and celebrated authors, as tlie holy De- 
metrius, Metropolitan of RostofF. The most brilliant 
period of the Patriarchate in Russia was under the 
Patriarch Nicon (1652-57). This gcniftt maniaccom- U^^ 
plished much that conduced to his greatest honor. By 
correcting the Agenda and the ecclesiastical books in 
general, which, during the unhappy time of the Tartar 
rule, through careless copying and the ignorance of the 
copyists, were in a state of confusion, he rendered great 
service to the Russian Church. But just this fame and 
this high confidence which he enjoyed with the Czar 
Alexis Michailowitsch made him many enemies, so that 
in the end, being condemned, he died in exile. This 
Patriarch innocently became the stumbling-block of 
the first Separatists in the Russian Church, w^ho op- 
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posed his amendments in the ecclesiastical books, since 
they considered their old and confused books genuine and 
holy, and called their belief in these books the old hon- 
orable faith, wherefore, they are to this day called Star- 
owjery, or, "old believers." A special epoch in the 
period of the Russian Patriarchate, caused the violent 
introduction of the Roman union into South Russia. 
The Jesuits, disturbed on account of the erection of the 
independent Patriarchate in Moscow, set all their art in 
motion, to paralyze the new born strength of the Rus- 
sian Church, and, if possible, to capture Russia 
for Rome. The best means to this end they soon 
found in the political jealousy of the Polish King 
Sigismund, owing to the possession of Russia Minor. 
This land of the Cossacks, at one tune indepen- 
dent, at another time standipg under the domin- 
ion of the Russians, Poles, or Turks, at last inclined 
decidedly toward Russia, with which it stood in the 
nearest religious relationship. It was not difficult for 
the Jesuits to convince the king, Sigismund, that only 
through the confessional bond this wealthy region could 
be attached to Poland ; but, because the " end justifies 
the means," everything that the Jesuits could conceive 
was done to introduce the Roman union into the Polish 
provinces of the Russian ritual. There was no violence 
which was not used for the purpose. Disgrace, humi- 
liation, even the most awful scenes of martyrdom took 
place to bring the Russians over to the Papacy. Blood 
was never shed in such quantity, except, perhaps, during 
the most vehement persecutions of Christendom in the 
first centuries. At this time, the Russian patriarclis 
arose as brave protectors of their suffering brethren in 
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the f aitli. By degrees, they succeeded in bringmg South- 
ern Russia under their jurisdiction, and by this means, 
they placed a strong bulwark against union with Eome. 

Deceived in their hopes of success in this way, the 
Jesuits employed political machinations, and entered 
Moscow at a later date with their false Demetrius, 
where they also intended for a time to celebrate their 
victory. But the fidelity of the Russian people, and the 
patriotism of Minin and Pocharsky, saved the political 
as well as the ecclesiastical independence of the 
country. 

The period of the Patriarchate in the Russian Church 
did not continue long. Already, under Peter the Great, 
that is, after a lapse of one hundred and thirty years 
since its establishment, it was replaced by a new form 
of Church government. After the death of the patri- 
arch Hadrian in the year 1700, the patriarchal chair 
remained unoccupied for some time. With the general 
reforms which, under the mighty sceptre of this ge«- Gam^ 
UjW, monarch, were extended to all parts of the state, 
men were occupied with the question, whether or not 
the constitution of the Church in the newly-awakened 
empire also needed a change. 

The former relations of the patriarchs to the Czars, 
especially as they existed in the days of the grandfather 
of Peter, the pious Czar Michael Theodorftwitsch, whose 
father, during liis reign, acted as patriarch, under the 
name Philaret, and just on that account exerted only 
too great an influence upon the government of the Czar 
itself, were no longer befitting the new state of things. 
Peter the Great had only too much to struggle with in 
the national prejudices, and had just reason to fear that 
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he would find in the person of the patriarch a mighty 
opponent to his intended reforms, 

TJiis ruler loved his people too nnieh not to consider 
the means by whieli iie might spare and pacify them as 
imtch as possible. Neither did his pious miud permit 
liitu to take mighty steps in the reforni of the coi^titu- 
tion of the Church. Tor, although being absolute secu- 
lar ruler over his realm, he cherished too great an 
esteem for the Church to dictate to her, on his own 
authonty, a new constitution. Therefore, he first applied 
to tlio Oriental patriarclis, to ask their advice and assis- 
tance in this important matter. The proposed reform 
■ft-aa to this effect : the highest ecclesiastical power, in- 
stead of conceuti'atiug it in any one person, should ho 
transferred to a Synod consisting of certain ecclesias- 
tical dignitaries. The idea was in itself new, not tlie 
less, however, canonical. For the supplanting of a 
Patriarch by the Synod had been prescribed even by the 
Ecumenical councils. Of course, only when in case of 
the death of a Patriarch, a now one was not immediately 
chosen. In the case befoi'e us, the question was, whe- 
ther the Synod, which legally existed during the eccle- 
siastical interregnum, might also become permanent. 
The Oiihodox Patriarchs, and with them the whole body 
of the clergy in the Oriental Church, decided tliis ques- 
tion in the affirmative, and thus originated the new form 
in the government of the Russian Church. The new 
Synod, in accordance with tlie decisions of the general 
Oriental Chnreh, was to enter npon all the rights of the 
Patriarch, to assume even his title " Holy" and thus 
wholly independent as befoi-o, to govern the Russian 
Church. The Holy Governing Sjniod, in the beginning, 
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was to consist of twelve memberSj of whom four were 
Archbishops, six ArchimandriteSj and two Archpriests, 
the Metropolitan of St. Petersburg presiding, which 
city is also its permanent seat. It governs all ecclesias- 
tical affairs, and stands under no earthly control except 
the Emperor himself, to whom it gives annually an ac- 
count by a secular "procurator appointed for the purpose. 
This new form of the constitution of the Church has not 
done the slightest injury to her well-being. Orr the con- 
trary, her existence for a century and a half has clearly 
proved that the far-seeing eye of Peter the Great was 
not deceived, when he confided a new formation of the 
ecclesiastical life, instead of to one person, to a certain 
number of learned an4 enlightened dignitaries. 

Under the Holy Synod was awakened in all branches 
of the ecclesiastical administration that zealous activity, 
the beneficent fruits of which we now so richly enjoy. 
Soon originated in all directions the higher theological 
institutions which since have furnished numerous worthy 
servants of the Church. The theological literature re- 
ceived a high impetus, and the education of the young 
secured in the most thorough teachers of religion the 
best pledge for their true progress. The present state 
of the Russian Church shows fifty-four million souls, 
which confess the orthodox faith. The entire church 
is divided into fifty-eight Eparchies, each of which 
stands under a Bishop. The Bishops are divided into 
three classes, according to the rank of the Eparchies 
over which they preside. Those of the first class are 
called Metropolitans, of whom there are but three in all 
Eussia, viz., inKiew, in Moscow, and in St. Petersburg; 
those of the second class have the title of Arch-bishops ; 
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and the third class are ordinary Bishops. Besides, there 
are so-called Vicars, or Suffragan Bishops, who are 
associated, as assistants, with the chief Bishops in the 
most populated Eparchies. Each of the Bishops has 
under him a consistory of chosen priests, who manage 
the current affairs of the administration of the Eparchy. 
The whole clerical order in Eussia is divided into two 
classes.: into the cloistered and the secular — ^popularly 
called the black and the white. The cloistered order, 
or that of the monks, has the privilege of furnishing to 
the church the highest dignitaries. Of these, the first 
grade is that of monk-priest (Jeromonach) ; then that of 
Archimandrite, or of a convent superior, which title is 
often only nominal ; and finally, that of Bishop. The 
secular order has only two grades, of which each is 
divided into three ranks. The first grade is the dignity 
of Deacon, with the ranks of Sub-Deacon {viroSiaKayv), 
Deacon and Proto-Deacon ; the second, the dignity of. 
Priest, with the ranks of Priest (Proto-ierey), and 
Proto-presbyter. In this last-named rank ordinarily 
stands the Confessor of the Emperor. The remaining 
clergy consist of Psalmists, Singers, and Sextons, who 
receive, however, no consecration, but are only installed 
into their office with a benediction. The convent-life 
in Russia is founded on the sole ^principle, that there 
are minds and characters to whom the retired and con- 
templative life is an especial call from Above. There- 
fore the Russian Convents differ little from each other, 
and exclude diversity of orders altogether. True, they 
are divided into three classes, but that concerns more 
external circumstances than the inner life or the forms 
thereof. Moreover, there arc also convents in Russia, 
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which are noted for the peculiar severity of their rules. 
To this class belong the so-called Convents of the Her- 
mits. The entire activity of all these convents passes 
seldom beyond their walls. The most celebrated 
cloisters in E-ussia, called Lauras, are the Catacomb 
Convent, in Kiew ; and the Laura of the Holy Trinity, 
near Moscow, where the remains of the holy Sergius 
rest. The Laura of the holy Alexander Newsky in St. 
Petersburg is probably equal in rank and importance 
to the fii*st two, but does not enjoy, by far, the same 
veneration on the part of the Russian people as the 
Lauras of Kiew and Sergius. The church life of the 
E-ussian nation is generally admired by all those who, 
for the jSrst time, have the opportunity of observing it 
in its home. A deep piety and the heartiest predilec- 
tion for all that appertains to the Church, is expressed 
at every step on the sacred soil of Eussia. Thus the 
many churches which with their golden spires and balls 
rise high above every town, bear brightest testimony to 
this fact. But when one gazes upon all the richness in al- 
most every one of these sacred edifices, which the devo- 
tion of the orthodox pours out so liberally upon the 
temple of God, involuntarily one will ask himself, what 
impels all these people, the rich as well as the poor, to 
sacrifice their earthly goods, from which they might 
derive enjoyment and comfort of life, so freely and 
gladly on the altar of God ? It is not vanity, for the 
name of the donor is not ostentatiously displayed about 
these gifts ; it remains more often unknown. Eather it 
is the emotion of the heart, with which we so willingly 
and gladly offer everything to that which we love most 
dearly and revere most deeply. This sentiment is gene- 
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rally found warmest and clearest in that heart which is 
child-like and uncorrupt^ and when man cleaves body 
and 'soul to his highest good. 

s^ The Eussian, when his heart is full, cannot shut him- 
self up within himself ; it is against his nature to drown 
himself in contemplations or feelings; he must speak 
out; his sentiments demand expression. In such cases 
he falls, upon his knees, and bows his uncovered head 
before that which inspires him with esteem and venera- 
tion. Or even in cases when he is deeply moved, he 

I rather sings or weeps aloud, than abandon himself to 
his feelings in silence. 

The form of the life of the church is in the most per- 
fect harmony with such characteristic features of the 
Eussian nation. The Eussian Church supplies all means 
and opportunities for the abundant expression of these 
emotions. Their temples are open to the devout sev- 
eral times in the day, and every time he enters, he finds 
divine service, at one time simple, at another conducted 
with splendid ceremony. Already at early dawn re- 
sounds the bell from the church tower, to invite the 
pious to morning prayer ; a few hours later, she gathers 
her children to the feast of the Lord's Supper, or at 
least to the devout participation in the celebration of 
the Sacrament. In the afternoon, evening prayers are 
read, and towards nightfall, upon eves of great feast 
days, a nocturnal divine service is held for the honor of 
the one celebrated, and the -worthy preparation for the 
feast. These divine services are celebrated at one time 
with ceremony, at another in a quiet manner, either in a 
joyful, or in a grave tone, just in accordance with 
the meaning of the occurrences which gave rise to them. 
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To the principal feasts of the Eussian Church be- 
long chiefly the days in remembrance of the great 
occurrences in the life of the Lord Jesus Christ, and the 
holy Virgin Mary. Of such feasts there are twelve in 
the year. In the second order of such feasts are the 
days of some great saints of God, such as the Apostles and 
wonder-workers ; the third order embraces the less cele- 
brated saints and martyrs. To the ecclesiastical feast- 
days belong also the birth-days and name-days of the 
principal members of the imperial family, as also the 
days of tlie ascension to the throne and the coronation 
of the Emperor. All these feasts are more or less sol- 
emnly celebrated in the ChurcK; but none of them all 
compares in this respect with the feast of Easter. A 
French preacher believed he could give no better idea 
of the becoming festivity of Easter day to his congre- 
gation, than by pointing in an exhortation to his hearei*s 
for the worthy celebration of this feast, right to the dis- 
tant !N^orth, where all the Christian people on this great 
day become transformed into one loving family, and by 
mutual embraces salute the joy of the. resurrection of 
Christ. This festivity is worthy of a comprehensive 
description. At the end of the forty days' fast, the 
church prepares herself for the more worthy celebration 
of Easter during the>remaining six days in Holy Week. 
The continuous divine services of this week, repeated 
three times a day, in which, during the first three days, 
is read in the church the whole of all the four Gospels, 
ending with the solemn Passion-night of Good Friday, 
and the touching procession which reminds most vividly 
of the burial of Christ in the night of the great Sab- 
bath. On this day, the Liturgy is performed in the 
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mid-day hoiirs, and in the Gospel that is to be read, is 
proclaimed the great joy of the resurrection of Christ. 
The Church wishes faithfully to imitate also in this case 
the proceedings of that time, and therefore she continues 
in deep fasting till the night of the glorious Sunday, on 
which the angels in glorious garments, and with counte- 
nances beaming with joy, were to announce early in the 
morning this great boon to the &st visitors at the already 
empty sepulchre of Christ. Meanwhile, all the people, 
in the houses as well as in the streets, prepare for the 
joyful holy night. Every one, even the poorest, attires 
himself in his most festive dress, cleanses and decorates 
his house, as if in expectation of a grand visitor, who 
indeed is soon realized in the persons of the clergy with 
the picture of the Eesurrection and the joyous Easter 
song. Sometime before midnight, the high towers of 
the Temples, as also the streets, are reflected in the fire 
of illumination. The people stream from all parts into 
the Churches, which, on this night, are not spacious 
enough to contain all the devout. Many meet together 
in the Church already in the evening, and listen devout- 
ly, in expectation of the solemn moments of the mid- 
night proclamation of the Eesurrection of Christ, to the 
reading of the Acts of the Apostles, generally perform- 
ed by some one in the Church. " Shortly before mid- 
night, cannons are fired off in St. Petersburg, according 
to a local custom. At the stroke of twelve every bell of 
all the churches of the city resound all at once, which 
is especially imposing in Moscow. Let us now enter 
one of the Parochial Churches, which, as all the rest, is 
full to overflowing. Ilere we yet hear the accents of 
lamentation of the record of the Passion, as the last 
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echo of the mourning of the day before over the death 
of Him, who was to be the consolation of Israel and 
the hope of the people that suffered in bondage. But 
it is not long before the holy doors, which lead to the 
altar, are opened, and the whole body of the clergy, in 
their festive robes, with the crucifix in their hand, and 
the picture of the Resurrection of Christ, and the Gos- 
pel on the breast, enter the church with solemn song. 
In one moment are lighted the numerous wax candles 
in the hands of those present, and in the midst of this, 
one might say, living illumination, the procession, with 
the church banners in front, moves out of the church, 
and around it from west to east, since thereby it salutes 
emblematically the Sun of 'Righteousness from the east 
in the Eisen One. The procession then, having arrived 
at the chief entrance, remains standing outside, for the 
doors had been shut in the meantime. Now is the ap- 
pearance of Christ to His disciples symbolized by the 
closed door. The few that remained inside the church 
hear from without the first tones of the joyous song, 
"Now is Christ risen from the dead, and become the 
first-fruits of them that slept." With the first sound of 
these glad tidings, the church doors are again opened, 
and the whole procession enters the church with the 
same song, when at once the solemn divine service 
commences. The morning worship of the Easter week 
consists of purely joyous songs, which have fiown from 
the enthusiastic pen of the holy John of Damascus. In 
these hymns, frequent reference is made to the Old 
Testament passover, since thus are brought to light all 
the excellencies of our true Passover. 
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Especially impressive is the great ascription of praise 
to the New Testament Passover in the last song at the 
conclusion of the matin, when, on the part of the church, 
the solemn admonition is made to all Christians, for the 
sake of the Resurrection of Christ, to pardon every one 
his brother, and to raise amid Christian embraces the 
festal song, " Christ is risen from the dead, and become 
the first-fruits of them that slept." And in order to 
give more emphasis to this admonition, all the clergy at 
that time leave the altar, and stand before the people, 
with crucifix, the Gospel, and the picture of the Resur- 
rection, and all approach reverently these holy insignia 
of Christianity, in order to kiss them devoutly. To the 
salutation of the clergymen, ''Christ is risen," joyfully 
responds every one of those that approach, ''Truly 
risen," and thereupon receives from the clergyman a 
Christian kiss. This is the fii-st signal for the general 
salutation of all Christians. In the same moment the 
whole assembly is transformed into an embracing Chris- 
tian family. All present in the Church mutually kiss 
each other with joyful salutation and counter-salutation, 
"Christ is risen!" "Truly risen!" This greeting con- 
tinues also outside the Church, in the houses, and also in 
the streets, — a general greeting for all during the whole 
of the holy week, which is assigned for the celebration 
of Easter. To the manners and customs of the Church 
in Russia belong chiefly the frequent family devotions, 
and the symbolical ceremonial on various occasions. 
As regaMs family devotion, prayer to God is to the 
Russian a leading thought for all moments of his life. 
The Orthodox Russian unceasingly performs his morn- 
ing and evening devotions; he never sits down to a 
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meal, or leaves the table, without addressing God in 
silent prayer — crossing himself — "Lord, bless," or, 
"Thank the Lord." His walk to business, as well as 
the beginning of everything, he generally sanctifies by 
the sign of the cross. A Russian never passes a Church 
without uncovering his head and without making some 
genuflections, and devoutly smiting the breast, making 
tiie sign of the cross. Even at the first stroke of the 
clock, which from the church-tower calls to divine 
service, he crosses himself devoutly, and even when he 
is in the street, or at work, he stops for the time being 
when the church bell during the holy Liturgy announces 
the moment of the consecration of the holy gifts on the 
altar. In the sitting-rooms of the Kusgians hangs usu 
ally in the comer a holy picture. Hence it is, that the 
stranger or guest, when he enters the apartment, first 
crossing himself, turns toward the sacred picture, and 
after that salutes the host. 

The sacred pictures in the E-ussian houses are gener- 
ally a rallying point for home devotions. The likenesses 
of the Lord, of the holy Yirgin Mary, and of the Patron 
Saint, are most in use. Very often, as a rule, is seen 
burning in the houses of the citizens, the so-called 
Eternal Light before these images; more frequently yet 
these lamps are lighted on the eves of the great feasts. 
Here at this shrine the Orthodox say all their prayers ; 
to some of these pictures, for most persons, is attached 
a holy recollection of the most important events in their 
lives ; for the pious Kussian sees in one of these pic- 
tures the sign of a blessing, which, together with just 
this picture, he received from the hands of his parents 
on their death-beds ; another was designed as his prop- 
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crty by the same dear parents at his birth; with the 
third he was blessed by him who took the place of a 
father when he went to Church to be married ; again, 
others are dear to him as mementoes of his own conva- 
lescence, or that of his dear ones, which was granted by 
God in answer to prayer; finally, are often among them 
also such pictures, which were presented to the owner 
by certain persons as tokens of congratulation, and the 
expression of their inmost prayers to God for his pros- 
perity on various occasions. For all these reasons, this 
esteem for these pictures is transmitted from one gen- 
eration to another, since many of them are inherited as 
precious relics in the family. This easily explains also 
the circumstance, that the Russian in his travels takes 
with him his especially dear picture, and in the midst 
of danger, as in case of fire, thinks first of the rescue of 
these holy treasures. While these holy engravings are 
so inseparable from the Orthodox Christian during his 
life-time, they also accompany him to his last resting- 
place. Besides the fact that the baptismal cross, which 
every one bears on his breast since the day of his spir- 
itual birth, is not removed from his body even after 
death, one of these holy pictures is usually placed upon 
the corpse itself, which picture tlien accompanies the 
funeral to the grave, and afterwards is set up in the 
apartment in which the departed breathed his last. 
But although the family devotions among the Russians 
are so frequent, yet are the Orthodox not in the least 
estranged from the Church and the clergy. On the con- 
trary, the Church remains for the Russians always the 
holy place, where God himself is enthroned upon His 
altar; and the priest is to him always the spiritual 
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father, who at all times is gladly and joyfully welcomed 
iu the families. Still more, there is not a single house 
in the parish that is not visited several times in the year 
by the clergyman. Opportunities for these visits are 
numerous. The Church herself has liberally provided 
to this end. Thus is it the universal custom in Eussia, 
on great feast days, to celebrate the honored event by a 
song in all the houses of the members of the parish. 
During Easter week, in the coimtry at least, the clergy 
go in a procession from house to house, because in this 
manner they bring to every family the glad news of the 
Resurrection of Christ. On Christmas, the clergyman 
goes to the houses with the crucifix only, and extols with 
song the birth of Christ; but, however, on the feast of 
the divine manifestation in the baptism of Christ, the 
clergy betake themselves to the houses of the parishion- 
ers with consecrated water, with which all rooms are 
sprinkled. All these visits bear also a Christian mean- 
ing, since the call of the clergy upon Easter at the resi- 
dences of the Christians reminds of the appearance of 
Christ to His disciples, and the call on Christmas brings 
to the memory the coming of the wise men of the East 
for the worshiping the new-bom King of Israel; and 
the consecration of the water on the feast of the baptism 
of Christ, symbolizes the dispensation from Jordan of 
the sanctifying grace of God throughout the whole 
world. Besides these general processions of the clergy, 
provision is made for yet another especial one in every 
separate parish, in memory of the feast of that saint, 
whose name this or that parish church beai-s. 

It is not necessary to say how salutary all these fre- 
quent visits of the clergy are to the families. Besides 
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the iiitercoui'se wliicli is indispensable between the 
pastors and children of a parish, it often happens, that 
such a visit is of great advantage to many a person, 
since he takes this opportunity to pour out the sorrows 
of his heart before the clergyman ; to ask him for coun- 
sel and assistance, even in family matters. Tlie Kussian 
is so much accustomed to perform his home devotions 
in the presence of the priest, that he never decides 
even upon the most ordinary occasions to use simply his 
own prayers, but he always flies for refuge to his Moth- 
er-Church, in the firm belief that in her is to be found a 
suitable prayer for all, even the smallest necessities of 
life. And it is really so. If some one wishes to build 
a house or undertake a journey, he finds in the Church 
especial prayers for tlie laying of the foundation of the 
building, as also for the traveller, and him who embarks 
upon a voyage. If it happens that some one receives 
the joyful information of some happy event, which, 
although distant as to space, yet lies near to his 
heart, then he asks the priest into his house, to 
offer, in the midst of his family, a thanksgiving to 
God. The Russian never moves into a new residence, 
without first sanctifying it witli the prayers of the 
clergy ; he undertakes nothing without first asking upon 
it the blessing of God tlirough the servants of the 
Church ; he finds no consolation in case of sad events 
in his family, until in the presence* of the priest, he 
pours out his grief in prayer to God. In short, the 
worldly life of the Russians is so closely interwoven 
with the ecclesiastical, that to be a Russian, and to 
belong to the Orthodox Church, is almost syiionomous. 
This we may see more clearly yet when we consider 



29 

more closely the ecclesiastical usages which are custom- 
ary at the most important epochs of life, as birth, mar- 
riage and death. As soon as a child is bom, the 
clergyman is called to say a prayer over the mother, and 
to give the new-borii a name. As a nile, the name of 
that saint is chosen, which is celebrated on the day of 
the birth or the baptism of the child. However, this 
rule is* not so strict, and is sometimes avoided ; but in 
every case the holy patron whose name the new-born 
infant assumes is regarded for his whole life as his 
guardian patron. Hence it is, that in Russia the name- 
days are more sanctified than the birth-days. The 
reason of it also lies in this fact, that oiir birth is always 
a fleshly one, and that for a Christian, his being named, 
which thing is just accomplished by the giving of a 
name, is of much higher importance than the birth 
itself. The name-day is generally celebrated by going 
to Church on this day, and -by appealing to one's holy 
patron, in a special prayer, for intercession before God. 
Moreover, it is the custom, besides this, to call for the 
intercession of the patron in the daily morning and 
evening prayers. Even the usual family feasts on the 
name-days are justifiable from a spiritual standing-point, 
for, if the days of departure of the just were celebrated 
from the earliest times of Christianity, as their birth- 
days for a better life, then may and dare every Christian 
celebrate the day on which his holy patron abandoned 
the earthly path, and entered into the heavenly realm, 
as a joyful day, and as a feast for himself. The rite of 
baptism is performed in Kussia mostly in the houses. 
The general Christian rule of having sponsors, is in 
Russia so far the more worthy of note, as tlie God- 
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parents are regarded as spiritual parents of the new-bom 
one, and therefore are called, in short, baptismal father 
and baptismal mother. To give still more expression to 
this character of the Godparents, it is customary for the 
parents not to attend the baptismal service of their chil- 
dren, in order that the substitution of the Godparents for 
the parents may become all the more palpable. The 
Church has placed this spiritual relationship so high, that 
she validates it, also as regards marriage, since she pro- 
hibits not only the Godparents from entering upon mar- 
riage with their Godchildren, but she extends these rela- 
tionships to the Godparents themselves, and their mutual 
blood-relations to the fourth generation. The rev- 
erence which the baptized cherish for their baptismal 
father and mother, is second only among the people to 
that for their own parents. Worthy of mention also is 
the circumstance, that the baptized receives his cross 
from the baptismal father, and his robe from the 
baptismal mother; thereby is clearly indicated, that 
the Godfather is entrusted with tlie Christian educa- 
tion of the baptized, while the Godmother must care 
for his external wants in life. Forty days after the 
birth, the child is brought by the mother to the 
Church. Here two different acts are performed: for 
the mother, the prayers of purification, after which she 
may again go to Church, and receive the sacraments; 
for the child, its introduction into the Temple of God. 
A pious custom exists with the mothers, to go nowhere 
out of the house, before they have offered in the church 
their prayers of purification. Very often they receive 
no visitor even at their house during the forty days after 
confinement, and thereby is indicated that, as true 
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Christians, they wish not to think of worldly matters 
before they have fulfilled their duty of gratitude and 
siibjection before God. As regards the introduction of 
the child into the Church, this ceremony comprehends a 
high Christian meaning ; for this is the act by which 
the child at the same time is consecrated to the Al- 
mighty Creator, and the newly baptized obtains ad- 
mission to the holy sacraments of the Church.. The 
admonition of the Apostles, that the Christians should 
be a fragrant sacrifice to God, the Church fulfills liter- 
ally. Namely: the baptized, if they are boys, are 
brought to the altar of God, but if girls, are laid down 
before the holy doors which lead to the altar. The 
Godfather or the mother herself is then to lift 
the child from this sacred place, and thus to 
represent symbolically, that her child has now be- 
come a child of God, and that its destiny henceforth 
must be to walk in the service of the Lord. On the 
other hand, this introduction of the newly-baptized into 
the temple serves as a token of the complete reception 
of the new Christian into the bosom of the Church. 
From this moment, the baptized becomes a sharer of all 
the blessings of Christianity. The Orthodox Church, 
remembering the words of Jesus Christ, " Suffer little 
children to come unto me, and forbid them not," 
permits even the irresponsible to take part at the Table 
of the Lord. She does it the more willingly, since 
thereby she gives assurance of the innocence of the 
children, but the faith, which is an essential part for 
the reception of this great sacrament, is suflSciently 
substituted for them, through the faith of the parents 
and God-parents, just as in baptism. And that this 
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faith is really strong in the parents of these minors, is 
best proved by the fact, that tliey allow their children 
to commune as often as possible, and especially at times 
of sickness of the children, seek frequent refuge in the 
source of all life. In Russia a beautiful custom exists, 
of bringing all children, during Easter-week, to the recep- 
tion of the Communion. The idea which is here invol- 
ved, is this : that after the adult have found access to 
the Lord's Supper, during the great Fast, by penitence, 
fasting and prayer, the children participate at the same 
Table of the Lord, during the joyful festivity of the 
great Feast, and thus become partakers of the universal 
felicity of the Christians in the Kingdom of God. The 
communion of the children in the Orthodox Church is 
generally regarded as entitling them to the joys of the 
adults in the same house of God. Although not re- 
sponsible, yet are they rightful members of the same 
Christian family. But this privilege lasts only till the 
seventh year of age ; from that time, the child must 
approach the Table of the Lord as a responsible Chris- 
tian, and therefore is to prepare itself by self-examina- 
tion and confession to the spiritual Father for the 
worthy reception of the sacrament. 

Marriage is esteemed very highly by the Russians, 
and ordinarily attended with great festivities. 

The strictly observed duty of the respect of the child- 
ren for their parents, demands, above all, the consent of 
the latter for the marriage contract. This approval is 
commonly expressed by a benediction with a holy pic- 
ture. This ceremony takes place more often in the 
retired narrow family circle, after a prayer offered by 
the priest ; the bridegroom and bride kneel down before 
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their parents, and receive from them the blessing, by 
making the sign of the cross, with the holy picture, over 
the head of the futm^e pair. Wherefore, this act is 
called in Russian, Obrasowanie (from Obras, a picture). 
Henceforth are those thus blessed to be considered 
bridegroom and bride ; here before the eyes of their 
parents, they give each other the first kiss of love, which 
from that time, is looked upon as perfectly proper. In 
Russia exists, although not 'an ecclesiastical rule, yet a 
custom sanctified by tradition, that bridegroom and 
bride attend communion before their wedding. This 
custom is even now strictly observed, at least on the 
part of the maidens entering upon the state of matri- 
mony. The meaning of this pious custom is so obvious, 
that it must be perceived by every one who views the 
importance of matrimony in the light of an inseparable 
union of life before God and man. The future wife 
and mother must first have examined and satisfied her 
own conscience, in order to take upon herself and to 
fulfill the obligations awaiting her ; for this she needs 
the especi^ grace of God, which she will surely find in 
the devout reception of tlie communion. With the 
nuptials, in the Russian nation, are connected many and 
various usages, which now and then are even supersti- 
tious, but then they are only secular customs, which 
are not sanctioned by the Church. But on the other 
hand, there are many which have a ineaning, and there- 
fore also enjoy in full measure their place in the Church. 
Thus, for instance, it is customary for those about to be 
united, each party individually to choose especial sub- 
stitutes for the parents, even if the latter be alive. 

These representatives have in reality the same signifi- 
2* 
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cance in marriage, as the Godparents in baptism. 
Therefore it is usual among the j)eople for the parents 
not to attend the nuptials of their children. This cus- 
tom is not contradictory to the Church, on this account, 
because it has its root in the Christian idea of marriage. 
The word of God commands that man should leave 
father and mother, and cleave to his wife, as also that 
the daughter should forget the house of her parents, to 
be one body with her husband. This commandment is 
truly fulfilled in this way, that bridegroom and bride 
appear alone unattended by their parents before the 
altar of God, where they are to exchange their vows 
for reciprocal love and fidelity for eternity. The sub- 
stitutes of their parents are present, as witnesses of their 
vows, and at the same time as representatives of the 
blessing granted on the part of their natural parents 
upon this step of the wedded pair. We have already 
remarked that this parental blessing is the first thing, 
upon which depends not only the prosperity, but also 
the accomplishing of the marriage tie. 

We have seen that this blessing finds a befitting sym- 
bol in a sacred picture. The significance of the sym- 
bol is thereby heightened, in that this sacred picture is 
borne into the Church by a youth in front of those to 
be united, and there is deposited upon a desk until the 
marriage ceremony commences; and, upon the com- 
pletion of the same, it is in the same manner taken into 
the new home of the newly-married couple. • As Holy 
Scripture mentions friends of the bridegroom and 
friends of the bride, so the Church loves to see such at 
the Christian weddings. These friends were, from ear- 
liest times, the nearest participants of all the joys which 
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are peculiar to a wedding ceremony. The Christian 
Church has sanctified this custom still more by giving 
to these wedding friends the permission to take part in 
the marriage ceremony itself. Thus, in the Oriental 
Church, the custom prevails, to adorn bridegroom and 
bride at the nuptials with crowns, and to conduct them 
around the altar so adorned. Now, just these aforesaid 
friends, are appointed for the purpose of holding these 
crowns, which, in Russia, are often of silver and gold, 
over the heads of those to be joined in wedlock. They 
are usually young people of the nearest relatives or 
acquaintances, upon whom this part of the ceremony 
is imposed. This custom is as full of meaning as is 
the ceremony itself. The crown or garland was always 
a symbol of triumph and of joy. In the legal union 
of two persons of different sexes, the triumph of 
Christian virtue is celebrated, and joy expressed over 
the new pair, which, now as a Christian family, just 
entei-s upon life. In both cases it is becoming for 
yoimg unmarried people to act as bearers of these in- 
signia of triumph at the joining together of their 
friends, since just in this, they are to find edification 
for themselves, and a foretaste of the great joy which 
is the reward of virtue. As the happiest events of 
life, marriages are everywhere, and from of old, cele- 
brated with meals and merry-making. With the Rus- 
sian people, marriage feasts are especially justified on 
the ground that those to be united are in the habit of 
taking no refreshment before the ceremony, although 
this festivity may take place very late in the day. The 
reason of this pious custom lies in the fact, that mar- 
riage is regarded by the Orthodox as a holy sacrament, 
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which one can only approach fasting. Therefore, on 
that account, even after the return from the Church, 
the meals are taken with due decorum and piety. The 
priest is here usually the principal person, and in his 
presence all worldly amusements miist be avoided. This 
does not mean that all amusements are prohibited at 
the Eussian wedding-feast. The mirthful sounds of 
joy, as well as musical notes, resound from Holy Scrip- 
ture on such occasions. But in Kussia the most praise- 
worthy custom prevails, to hold all these natural and 
suitable merry-makings the days after the nuptials. 

Bread and salt — these favorite symbols among the 
Kussian people of all congratulations — play also their 
important part at the time of marriages. The newly 
united are received with bread and salt at the threshold 
of their house on* their return from Church. In the 
corner of the same dining-room, decorated in festive 
style, wlien the frugal table expects the wedding guests, 
stands a little table, covered with a white cloth, and 
upon this little table is placed plain brown bread, with 
a filled salt-cellar on it, in front of the same picture, 
which was carried hither from Church in front of the 
newly-wedded pair. If it were necessary to express 
this connecting of the two symbols in a few words, there 
could be found no more suitable sentence than this: 
" Our Father, hallowed be thy name ! Give us always 
our daily bread ! " So deep and pregnant with mean- 
ing are all forms of Christian life, if they but come 
from a pious mind, and rest upon a deep-rooted faith in 
the heart I 

Man lives and dies ; but, as the Apostle says, " wheth- 
er we live or die, we are always the Lord's." Death to 
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the Christian is only a transit to eternal life. Therefore 
it is not fear of death itself, that makes us afraid 
to die, but the account which we have to render be- 
fore the Throne of God. This thought, the thought of 
worthy preparation for the inevitable departure into 
the other life, is especially kept alive by the Orthodox 
Church in the hearts of her children, inasmuch as she 
teaches them daily to pray for a peaceful Christian end 
of life, and brings to their memory in all their prayers 
the fearfulness of the lot that awaits the unjust Above. 
Educated in this saving fear, the Orthodox justly esteem 
an impenitent end of life the greatest misfortune that 
can befall a Christian. Therefore are often heard in 
the Russian Churches, in the midst of the song and tlie 
prayers, the unceasing muttering exclamations from the 
mouth of many an illiterate peasant : "Lord, give me 
penitence before the end ! " And it is really a very 
rare case that the Orthodox Christian in Russia dies 
without receiving the last sacraments. Most remark- 
able is the mode in which the people of the nation 
prepare themselves for death. If any one is danger- 
ously ill, and expects to die, he is cleanly attired, and 
moved into the corner upon his couch of sickness, where 
the holy pictures usually are hanging. Here, at this 
spot of the house sanctified by prayers, he awaits the 
^ arrival of the priest, to render him, before God, the last 
account of his earthly walk, and to receive at his hands 
the Holy Conununion, this true gift for eternal life. 
Many desire, struggling with death, the last unction, 
which, however, by no means, must be the last one, for 
according to the meaning, as also the purpose of the 
sacrament, this unction was to serve as a means for con- 
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valescence, and not seldom does it become such, for 
those who receive this saving sacrament with a full faith 
in its power. Therefore, it is repeated several times in 
the life of some, and it is called the last unction only 
when, in accordance with the Divine counsel, death 
immediately follows. In such cases, he who is an- 
ointed with this holy oil, is regarded as wholly pre- 
pared for death ; for this reason, when he is dead, the 
clothes even in which he was anointed, are not changed. 
But very often, notwithstanding this, the dying are, as 
above remarked, so habited beforehand as they are to 
be buried. When the solemn moment of the departure 
of the soTil from the body approaches, a burning taper 
is pressed into the hand of the dying, and the priest is 
called upon to read the last prayers for the separation 
of the soul fi'om the body. 

It is, not a rare occurrence, that with the last words 
of the prayer, is also drawn the last breath of the dying, 
and the light in his stiffened fingers is extinguished. 
Tlie corpse of the Christian that died a penitent, is treated 
in Kussia with all the regard which is due to the body 
which once was the temple of the Holy Ghost. After 
the laving and dressing of the body, it is placed upon a 
table in the middle of the room, the head towards the 
comer in which the sacred pictures hang ; the stiffened 
fingers are placed together as in the ordinary crossing 
in prayer, and then the hands are joined cyoss-wise upon 
the breast. Thus the Orthodox Russian loves to see even 
in the deceased brother a fellow-worshiper before God 
after the manner of his Church. This praying position 
of the corpse reminds every one of the bystanders, that 
a day will come on which all that are in the graves 



39 

shall hear the voice of God, " Eise agam." This belief 
is so strong and vivid among the Russians, that they 
consider their dead simply absent, not only till the 
burial, but even after the same, and pray for them to 
God without ceasing. These prayers are the best ex- 
pression of the belief of the uninterrupted communion 
of the souls, even after death, which communion the 
Holy Scripture mentions for our hopeful assurance. 
Often in the same moment that the precious soul de- 
parts from the midst of her dear ones, the mournful, 
and at the same time consoling prayers of the Church 
are heard over the body of the dead. But in every 
case, funeral prayers are said over every Christian 
corpse, as soon as it is laid in the coffin. Even the 
coffin itself, as the last bed of rest of the no-longer 
animated body, is first sanctified by sprinkling with 
consecrated water, and is then perfumed with myrrh. 
After the body is laid in the coffin, and is placed in the 
midst of a room upon a table covered with a white 
cloth, four burning wax tapers, on high candle-sticks, 
are set in the form of a cross about this table, a holy 
picture in the direction of the head, and at the feet of 
the body a small table, on which is found a plate with 
rice and honey. These are all symbols, in which the 
pious mind of an Orthodox Christian seeks everywhere 
to express itself. The burning tapers are to him sym- 
bols of the light of faith in the resurrection of the body ; 
the sacred picture is to him a pledge of the future life 
with the saints of God in the kingdom of glory ; the 
kernels of the rice mixed with honey, remind him 
clearly of the words of the Apostle, who, in the parable 
of the wheat that falls in the earth and dies, but at 
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once shobts up into new life, symbolizes the trutli of the 
resurrection of the body. The regard of the Russians 
for their departed brethren is so great, that they feel 
deeply touched, if the body of one of the members of 
their family is not constantly surrounded by mourners 
during the whole time the corpse remains unburied. 

The Russian would rather reward persons for being 
constantly near the body, if none offer themselves 
freely, than to see it all alone and abandoned. More- 
over, the Church herself comes to the aid of this tender 
feeling. For it is customary in most cases, that im- 
mediately after death, the reading of the Psalms over 
the body begins, which lasts day. and night, uninter- 
ruptedly, for full six weeks after death. The legal 
three days up to the burial glide away in this manner 
full of consolation for the bereaved, since the reading 
of the Psalms is interrupted only by occasional prayers 
of the clergy over the corpse, until the hour of burial. 
The last prayers for the dead in Russia are generally 
made in the Church. Therefore, burials take place 
exclusively in the morning hours. When tlie bell from 
the tower of that Parochial Church to which the de- 
parted belonged, begins to toll for the funeral service, 
the clergy betake themselves to the house of affliction, 
utter a prayer over the body there, and then immedi- 
ately the funeral procession is in motion. In front, 
walk the clergy, in their mourning robes, with song, 
then follows the body, ordinarly borne on the shoulders 
of the pall-bearers ; it is sometimes taken in a hearse. 
In the former case, the body remains in the coffin un- 
covered ; in the latter, it is closed. In the Church, the 
coffin is placed open in the middle of the aisles, and 
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then commences the holy liturgy for the departed soul. 
The nearest relatives usually stand around the body 
during the whole of Divine Service. The deepest grief 
does not permit the E-ussian heart to withdraw from 
the consolations of religion, and from participation in 
the prayers of the Church for the deceased brother. 
Immediately after the liturgy, the burial service is com- 
menced. The clergy step into the body of the Church, 
around the coffin. The lighted tapers in the hands of 
all present, as the rising smoke from the vessels of 
myrrh, announce the solemnity of the moment, when in 
the light of faith, the prayers of those left behind are 
to ascend like clouds of smoke to the throne of God, to 
which the soul of the departed has winged herself. 
Touching is the moment of the opening of the farewell 
song in the funeral ceremony, during which all press 
towards the corpse, to leave upon these cold lips the 
last warm kiss. • The love must indeed be great, and 
the emotion deep, to suppress or not to feel in this act 
the repugnance for a dead body so natural to man. 
The Christian confirms by this act his belief in 
the doctrine of the E-esurrection, inasmuch as even 
the lifeless firame is still sacred to him, but espe- 
cially in case the virtues of the deceased demand for 
him in a greater degree these last tokens of regard. 
After the funeral prayers are completed, the body is 
then carried in the same manner to the grave. After a 
short prayer, in the churchyard, the coffin is lowered 
into the earth. The officiating priest casts first of all a 
handful of earth into the grave, the nearest relatives 
follow his example, and then the others present. Much 
pious meaning lies also in this usage ; for hereby the 
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truth of the words of the avenging God, once delivered 
against the first sinner, " Dust thou art, and unto dust 
shalt thou return," is humbly and plainly acknowl- 
edged. While the grave is being filled, and the earth 
receives her tribute, the last notes from the mouth of 
the church resound over the grave, in the words, "His 
memory endure forever!" In reality, among the Rus- 
sians, this memory of the dead does not die for a long 
time. Although the grave of the Christian is closed, he 
yet lives in the prayers of the Church ; yes, even outlives 
the grief of mourning love itself, for the prayers for the 
departed, like true Christian love, never cease in the 
church. Thus the most important events in the life of • 
an Orthodox Russian are intertwined with his church- 
life. He calls the Church his mother, and such she is 
really to him from the beginning to the end of his life. 
"Whoever lives in the midst of the Russian people as 
a stranger to the Orthodox Church is an orphan in the 
eyes of the Russians. This ecclesiastical orphanage is 
very often felt by these strangers themselves ; and it is 
not a rare thing that they themselves long after the 
goods of this rich mother of numerous children, and 
almost always obtain in return for these desires an edi- 
fying reward. The Orthodox Church repels no one 
from her heart, although he may not recognize her as 
his mother. In the firm assurance of her dignity, she 
remains quietly a unit in herself. She is loving in her 
being, therefore she tolerates no persecutions on ac- 
count of differences in creed. She does not judge upon 
earth, since she acknowledges the only Judge of heaven. 
But she stands firm and immovable on her foundations, 
and these are Jesus Christ Himself, and His written 
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"Word, the Apostles and their doctrine delivered to as, 
as also the decisions of the General Councils, in which 
the once undivided Church established firm rules of 
faith and life. But this does not at all signify that 
this Church is not capable of progress in the develop- 
ment of her life. On the contrary, true to the princi- 
ples of the faith and Christian hope, she does not despise 
to go hand in hand with the moral development of 
society. This we see most plainly in the Russia of 
to-day. 

"With the general awakening of the Kussian people 
to a new life under the present Emperor, the Church, 
too, awoke to a long unknown activity. 

The schools and methods of instruction, the missions, 
the pastoral activity of her clergy, the principle of 
election in the administration of ecclesiastical offices, 
the deep consciousness concerning the Church, the ec- 
clesiastical literature, the new connections with the 
foreign churches, which formerly never existed,— all 
these are signs of the times which cannot be too highly 
esteemed, which in the future promise yet more plenti- 
ful fruits for the Church's life in E-ussia. It is, there- 
fore, not to be wondered at, if many of the ecclesiasti- 
cal societies, even whole bodies, as lately the English 
and American Episcopal, direct their attention to the 
Russian Orthodox Church, and endeavor to enter into 
communion with her. 

This is not done in consequence of a propagandism 
on the part of the Russian Church ; it is only the power 
of truth, which exercises her power of attraction iipon 
the others. The principal reason of this remarkable 
tendency towards the Oriental Church, lies in the fact, 



that, being faithful to her primitive, canonical truths, 
she was never selfish, never tyrannical against other pro- 
fessions. 

Even in the important moments when the leaders of 
the German E-eformation applied to them for a union 
with her, she went to work without presumption, satis- 
fying herself tp place before them her own creed, and 
then to leave it to them to examine the truth. At this 
time we again experience a deeply significant phenom- 
enon in the old Catholic movement in the bosom of the 
Koman Church, in which many a call for nnion with 
the Oriental Church became audible. We wish not to 
enter npon a discussion of this new yearning, after 
truth, yet we cannot but remark to our brethren in the 
Christian faith in the Koman Catholic Church, that thus 
far the proceedings in their Church have been full of 
danger, in that the churchly state is placed above the 
Christian, and the salvation of the souls of our fellow- 
Christians is sacrificed to the external order of the 
Church. For Jesus Christ came not simply to found a 
Church upon earth, but to skve all, in order that all who 
believe on Him should not perish, but have everlasting 
life. (Jolm iii. 15.) 
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